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. AN AFTERTHOUGHT?
In November 2000, Margaret Toscano’s stake

president summoned her to a disciplinary council.
The {I‘oscano family movedinto this stakeafter her
husband Paul was excommunicated in a neigh‑
borihg stake byKerry Heinz. Nomember of the
Toscano family has attended church in this stake.
Opeil'ating with a tightly scripted plan, the stake
preSident “proved“ that shehadcontinued to speak
andl publish on feminist topics even after being

Hed by Heinz. (He appeared to testify against
Mar‘ et at the trial.) To no one’s surprise, Mar‑
gare was excommunicated for "apostasy."

J a sessionsponsored by the MormonAlliance
(1 g the Sunstone Symposium (August 8-11 in
Saki Lake City), Margaret, who holds a PhD. in

I ‘ from the University of Utah, will describe
.-wba happenedduring the disciplinary council and

zethe inevitable questions: "Why?Why now?
And why in this way?"
Audienceparticipationandquestionsareinvited

in this session, entitled, “TidyingUp Loose Ends?
The'Nwember2000ExcommunieationofMargaret
Toshiano.‘

April Conference Critigue
THE MORETHINGS CHANGE...

"Ever since I’ve beenmoderating these discus‑
: sions,“ observedJanice Allred, "I’ve tried to group
1 the talks according to their emphasis on doctrine,
. the institution, or Christian living. Institutional
emphases always draw more than half. Doctrine
andChristianlivingare always about equal.“ Even
though some of the talks overlapped categories,
she identifiedthe 25 talks given at conference

July 2OOI

(minus priesthood/YW meetings) as institutional
14, Christian living 6, and doctrinal 5. '

The discussion ranged beyond conference to
address the closingdownof websites sponsoredby
local Church units (“the point seems to be that
there’s a unified presentation of doctrine; but if
members also feel that they should close down
their personally sponsored Mormon webpages,
then it leaves the field open for anti-Mormons to
move into the void") and the attempt to expunge
"Mormon“ as a synonym for the Church. Two
participants reported that the letter read in sacra‑
ment meeting left members confused and bewil‑
dered “I don’t knowwhat I amany more,I lament‑
ed one woman, trying to make sense of the new
rules: "I’m a Mormon is okay and so is Book of
Mormon and Mormon Tabernacle Choir" but
'Mormon andLDS Church aren’t"?

One observer pointed out that the Salt Lake
City white pages of the telephone directory lists
three denominations called I'Church of Jesus
Christ."Although the reasons for the changewere
not explained, some felt that this emphasis was an
attempt to "make the Church more acceptable to
mainstream Christianity" but felt that it was an
attempt that would receive only limited success.
For one thing, commented one participant, it can
beseenasanattempt to "appropriate"Christianity
by insisting on being "lbs Church.‘l For another,
the attempt itself may be futile. "Is there really
anythingwecan say or do that’s going to convince
the Southern Baptists that we’re Christian? Not
the way they mean it, sowhy don’t wejust get on
with our business?"



On-going debate on larger questions about
conference are: "To what extent are these talks
manifestationsof concernaboutcontrol?"and"How
do they show the divergences between public
discourse (“we’re Christians, just like you") and
private discourse (“members of the Church are
special because we have faith, we understand
sacrifice, we have prophets, priesthood, and tem‑
ples, eta"). "Why present the Churchasthe epito‑
me of Christianity in external discourse while
internallywefocus ontemples,whichare our most
exclusionary element?"

Candidate for "Best Talk" included:
oSydneySmithReynolds’saddress onmiracles,

centered on the survival and progress toward
health of her twin grandchildren. In addition to
“speaking without simpering," she also showed
herself sensitive toward those for whom equally
desiredmiracles did not happen. "She didn’t claim
that this miracle happened in her family because
they were worthier."

0 Bruce D. Porter’s touching address about
learningfromtheSpirit the importanceof teaching
a Primary class.

0MarlinJensen’spolishedandsubstantive talk
on humility. 'He defined his terms, he told an
effective story about his father apologizing to him
- for overreacting that serves as a model for an
authority figure who makes amistake, and hedid
not equate humility with subservience."

0'JohnK. Carmack’s talkon unitywas careful‑
ly constructed to eliminate some of the usual
pitfalls. For instance, he quoted the phrase from
‘ "IfYouShouldHieto Kolob"about“never forc[ing]
the ”human mind,‘I adding, "To the extent we
operate in other ways we diminish our right to be
calleddisciples of Christ.However,while claiming
thati“wealth1social status, andskin color"makeno
division in unity, he conspicuously omitted "gen‑
den"‑

. ElderPacker’s talk ("guilt is a gift") appeared
on no one’s list of favorites: He didn’t distinguish
between appropriate and inappropriate guilt; the
preemptionwas that if youfelt guilty, you’d done
something wrong, but plenty of people feel guilty
about things over which they have no control--like
divorce or depression.He madeit clear that repen‑
tance ismediatedthrough the Church,not through
! Jesus Christ.
I 0 CarolThomas of theYoungWomen’8general
presidency spoke both in the Young Women’s
‘ meeting and'm general conference. Although the

' focus on seeking the Spirit in the Youngwomen’s
meeting was 'really refreshing,“ Sister Thomas’s
general session talk on "sacrificeasan investment'
struck a sour note with some, as did her assump‑
tion of affluence in recommending that parents
teach teenagers to go through their closets and
give clothes that are still in fashion to Deseret
Industries so that the poor can also be stylishly
dressed.

Other observations included:
0 "It’s very interesting that even though most

missionaries are forbidden to use e-mail, it’s being
held out asan inducement to get couples to agree
to go, since they can stay in daily touch with their
children and grandchildren.’l

0 Unusual attention to President I-Iinckley.
“He’s not just referred to by Speakers bearing
their testimonies, butmost of themfoundaway to
quote him; and when the television showed the
quotation, it also showed a photograph of him so
that his image came up repeatedly.“

o Temples were mentioned by ten of twenty»
three speakers. IIAre temples now what make us
special?" wondered one. " I f temple covenants
become the expected norm, then doesn’t that
diminish the baptismal covenant? Doesn’t it be‑
come just another marker that difi'erentiates the
first-class fromthesecond-classMormon?“Another
countered that the distinction already existed
before the temples becamewidely available "but it
was utterly unfair because the temple was out of
the reach for so many. The higher expectation of
temple activity accompanying the spread of tem‑
ples" was thus seen asa step toward equality.

o M. Russell Ballard's example of the
sixteen-year-old who removed her second pair of
earrings after President Hinckley’s October 2000
talk “at least acknowledged that earrings are a
trivial topic..

0 Enthusiasm was high for the Perpetual
Educational Fund for three reasons: I'It’s a real
step toward doing something about the economic .
inequalitywithin the Church. "The technical-based
approach shows that informationwhich academics
like Garth MangumandWarner Woodward have
been beating the drums about for fifteen years is
finally resellingthe decision-makinglevels. It holds
the promise of being a permanent solution, not a
stopgap one, not only for economic equality but
also to staunch the tremendous inactivity rates
returnedmissionaries in ThirdWorld countries."

Even while acknowledging these positives,
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ration for, a person, principle, or lifestyle, esp.
when regardedasa fad (cult of nudism). 2b object
of such attachment. 3a a group of followers sect.l
Although this definition seems to imply that
religiouscults are "small,I any religionmay exhibit
cult-like characteristics regardless of size, age,
wealth, or political status.

2. The dictionary definition of "denial"
(Webster’sNewWorld Collggg, 1997, p. 368) is: '1
the act of denying, saying “no" to a request, de‑
mand,etc. 2aa statement in opposition to another,
contradiction, the denial of a rumor. 3 the act of
disowning; repudiation of one’s family. 4a refusal
to believe or accept (a doctrine, etc.) 5 law, the
opposingby a defendant or aclaimcharged against
him&or her." In an ecclesiastical setting, denial
occurs when leaders or members will not acknowl‑
edge or discuss problems in doctrine, history,
scripltures, teachings, practices, or customs.

Guest Sermon

’_ BEST FORTHE SOUL
1!? Harry RobertFox, J r.

This sermon was delivered to a Japanese
' congregation in Tucson, Arizona, 12 July 1998.

Jesus invites all who labor andare heavy laden
to come to him and receive rest to their souls
(Matt. 11:28‐30). Hebrews 3-4 stress the urgency
of accepting God’s invitation for us to enter into
his rest, symbolized by the landof Canaan, or the
land of "milk and honey." But even though God
haddelivered the Israelites from Egyptian bond‑
8.313,! they hesitated on the border of Canaan
because they were afraid of the “giants” in the
land.

Who were these giants? I suggest that they
were a projection of the Israelites? fear of "milk '
and honey" or, in other words, that the Israelites
feared the sweetness, softness, warmth, and
tender loving care associated with the mother‑
infant relationship.Jesus encountered exactly this
same resistance the night he lamented, “0 Jcrusa‑
lem, Jerusalem, . . . how oftenwould I have gath‑
ered your children together asa hen gathers her
chicks under her wings andyou wouldnot" (Matt.
23:37; emphasis mine).

How does God expect us to overcome our fear
of milk and honey (i.e., his “rest")? According to
Hebrews 4:12-13, he does it through his two‑

edged‐sword‐Wordwhich opens us up and lays us
bare before God. God first opened himself to us
whenJesus Christ died onthe cross and the great
earthquake that shook Jerusalem rent the veil of
the temple, thus permittingall of us to enter into
his holy presence. The good news of the gospel is
the “new and living way" of relating to him and
others. (Heb. 10:19-22).As Peter told his hearers,
whenwedid our worst to Godin nailinghis Son to
the cross, God did his best for us in forgivingall of
us (Acts 2).
Paul echoes the same truth: "While we were

enemies [o fGod] wewere reconciledto Godby the
death of his son" (Rom. 5:10). This is “milk and
honey"informationuthesweet,warm,nonthreaten‑
ing news that God took upon himself the conse‑
quence which we should have home for our own
s i n s .

Does this sound too good to be true? Yes. But
it is true. When we accept it as true, we are
delivered from our defensiveness, able to open up
and gratefully love God. We then findrourselves
with the energy to do his will in our lives. We can
admit who we really are and not waste our ene rg
in trying to maintaindefenses andmasks in relat‑
ing to God and others.

This is the good news that feeds our hungry
souls with the sweetest of all sweet food. I believe
that the greatest need on earth has always been
for more nurture.We need to be fed until we are
"filled with all the' fullness of God" (Eph. 3:14-19).
Whatweallwantmorethananythingelseisto
love and be loved. Our inability to love is largely
due to our not having been sufiiciently loved. Yet
with God, there is no fear in love because perfect
love casts out al l fear; we are able to love fearless‑
ly because God first lovedus (John4:18-19). Most
of his love is delivered through human channels.
To whatever extent our need for love has been
met, we can become channels of love to others.
Usuallywe haveambivalent feelings about the

exposure of our real selves. Like the Israelites
hesitating to enter Canaan, we fear the giants of
our own inadequacy.But in reality, deep downwe
know that wewant to beknownandlovedfor who
we really are. Yet unless we encounter someone
who provides us with a nonthreatening environ‑
ment in which to open up, we generally choose to
remain closed and defensive. Thank God for the
“milk and honey' gospel of Christ that empowers
us to overcome our fears, allow ourselves to be
known, and enter into the rest of his perfect love.



EPJI’HANY ONKING STREET
Rita Bowles

The ‘staple of o u r Norther-England childhoods
wasn’t bread or fish, or spuds or porridge;
it was the unassuming kidney bean-‑
baked and tinned and sold at a price
a post-war housewife could manage.

Aftei' eating them ontoast orchips
we’d peel the sky‐blue labels free,
invert the empty m i l s ,
insert long strands of string in, then out
of two punched holes opposed against the rims
and fi n d we’d built such sturdy stilts
we could clomp the cobbled streets til l tea.

A n d:after tea, we‘d carefully select one t i n
ascatalyst for evening f u n
Setting it dead-center'in the street
we’d r u n to hide down alleys, behind the pub,
or under bus-stop seats where assorted gum--art
kept|us company, t i l l someone crowedthey’d found

US

andlracedus back to kick that can
all the way to Kingdom Come
and relishthe resounding d i n

I neuter was the first to reach that tin,
until one day a hallowed breeze
chose to follow me from Sunday School
I ran with it, and turning ontoKing Street

I " !

found a can screaming from atop the curb.
Lapsing into shameless glee,
both soul and body catapulted in (then out)
of ecstasy, as my shiny shoe made contact
with that battered baked bean t in . .

for foot and heart both throbbed
from the impact of it all, as I understood
His Kingdom had already Come -‑
to Lancashire no less.
Only this time, to feed His hungry masses
He’d provided kidney beans
instead of loaves and fishes.
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T h e H u m a n A l l i a n c e was i n c o r p o r s r e o o n J u l y a .

1 9 9 2 . I t : p u r uses a r e t o i d e n t i t y and document
ecc les i sss ies l l p i r l t u a l a b u s e , to p r o m o t e h e a l i n g
a n d c l o s u r e f o r i t s s u r v i v o r s , t o b u i l d more sens i~
t i v e l e s d e r s h i p , s o empower LBS members c s p a r t i c i ‑
p o t s w i t h more s u c h e n c i c i c y i n Mormonism, s h d t o
r o s t e r s h e s l c h i e r r e l i g i o u s c c m u n i r y .

e y c o - m o h C o n s e n t i s t h e q u a r t e r l y n e w s l e t t e r a t
t h e h e r - n o n A l l i a H C B . comments, s r c i c l e s , a n d i t e m s
f o r i n c l u s i o n “ a welcome, 1 : t h e y a r e s u b m i t t e d
t h i r t y d a y : b e f o r e t h e m s i l i n g desulines. wh ich a r e
t h e l a s t weeks as December, March , J u l y , sno Se t e r n ‑
b e r . P l e a s e s e n d s l l c o r r e s p o n d e n c e a b o u t s r t e l s e
and s u b s c r i p t i o n s c c H u m a n A l l i a n c e , 1519 R o b e r t s
S t r e e t , S a l t L a k e c i t y , U r 54115.

S u b s c r i p t i o n s s r e sac f o r e a c h c a l e n d a r y e a r. A t
any p o i n t d u r i n g t h e y e a r t h a t a s u b s c r i p t i o n b e g i n s ,
you w i l l r e c e i v e t h e [ o u r n e w s l e t t e r s a ! c h a r yes r
a n d t h e C a s e R e p o r t s v o l u m e t o r t h a t y e a r .

To t a p e r : cases o r s p i r i c u s l ens/or e c c l e s i a s t i c a l
s p i r i b u s l sbuse, c o n t a c t L a v i n a F i e l d i n g Andersen,
<lsvinseucw.ccm> 1519 Rober ta S t r e e t , S a l t L a k e c i t y ,
u m 34115, ( 5 0 1 ) 4 5 7 - 1 5 1 7 .
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